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B ;  No. the self is like the pradipa which illumines
only those that are before it at that moment. Neither the
objects of the past, nor those of the future can be illumined
by it As such the 'svarupajnana' cannot effect an iden-
tity between two moments of the self. Moreover, in 'so
ham' (I am he) we have two different forms 'sah/ (he) and
^ham' - and these are two different objects. The differ-
ence in the objects brings about a difference in the cogni-
tions. And this difference cannot make out any identity
like that presupposed in recognition.  Hence the 'atma-
ikyapratiti' (apprehension of the identity of the self) is an
erroneous cognition.

Adviatin's repEy to this contention :

V : We apply pratyabhijnana only in the case of the
self that is conditioned by the antahkarana; we do not
apply it in the case of the pure consciousness. The sthayi-
tva (permanence) of this pure consciouness is known to us
only from the sastra.

During the 'samsaravastha' (state of finite life) it is
always conditioned by the antahkarana and this form does
not disappear. Pratyabhijna helps us in making out the stha-
yitva of this self only.  The antahkarana of this self
evolves itself into an ^hamkara vritti' which alone makes
the manifestation of the conditioned self possible.  The
'aham vritti9 has given rise to the experience of the condi-
tioned self at the previous time. This vritti has given rise
to a samskara which is in the antahkarana.   Such an an"
tabkarana is the cause of the present 'atmabhivyakti9. As
such it affects an identity between the conditioned selves of
the two moments. The awareness of this identity is the
recognition of identity.